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Preface
The publication of these articles, written over thirty years ago,
resulted from the encouragement from my friend, Lorena Oropeza,
who together with Dionne Espinoza made such a publication possible.
It has been an honor to have known Lorena and Dionne who came to
my home to interview me. Both are now profesoras at universities. That
we have scholars and Chicana PHDers of this caliber teaching in our
educational institutions fulfills a vision of what we hoped would come
out of the Chicano Movement. Even more extraordinary is the fact that
most scholars do not forget "La Causa Chicana," thus watering the
rafces of the ancient past and living the Chicano epic.
El Grito Del Norte, a Chicano newspaper based in Espanola, New
Mexico, was born from the revolutionary flames that engulfed the
Southwest in the late 1960s and early 1970s. It began as the official
newspaper for Reies Lopez Tijerina's La Alianza Federal de Pueblos
Libres, an organization with a membership of 6,000 heirs representing descendents of fifty Mexican and Spanish land grants. With the
help of Beverly Axelrod (RIP, June 19, 2002), we formed a cooperative of editors who came together as volunteers, community peoples
and political activists. Elizabeth (Betita) Martinez led the pack, so to
speak, by holding down the fort of El Grito headquarters in Espanola
as it became a beehive of movement and activism. The variety of skills
and people from all walks of life that united in producing this newspaper generated a phenomenal power of and with the people. El Grito
reported Alianza demonstrations, courtroom battles, injustices and the
growing militancy of the Spanish/Mexican population, Black Power,
American Indian movements and national and international issues.
The presentatio~ of history and culture in the form of poetry, stories,
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recipes, and songs made El Grito appealing to everyone and it soon
grew to be a very successful member of the Chicano Press Association, an organization of the time that included some fifty newspapers.
Doing a newspaper became an important part of our lives and a
priceless education to those creating it. One cannot separate El Grito
from the Civil Rights Movement which empowered Raza with political
knowledge and experience. Evolving with the activism of the times, we
embraced a new literary form, breaking all conventions regarding proper English, language purity, and word usage. Intellectual development
grew with the use of bilingual lyrical abilities in a unique, creative, selfrefined way, a people's way. This new Spanglish, as some call it, gave
such freedom so that even my words and expressions in writing came
from childhood family conversations as well as experience in community meetings and political conferences across the country.
I learned to listen, not only to words, but to the hearts of people; thus
capturing the passion, anger, outrage, and indignation when discussing
racism, greed, repression and exploitation. These sentiments became an
eruption of hundreds of years of repressed thought now set free. This
reflection of the past revealed who and what we had become and what
we had lost, "por eso estamos como estamos." It deciphered the difference between "Justice" and "Justus" and in the process of activism, we
envisioned a humanitarian way of governing by putting people before
profits; a way to make people proud with honor and dignity.
During this time, the newspaper and our homes were under constant surveillance and we were followed by local, state, and federal
authorities. Many of us are in the congressional record with telephone, car license numbers, and personal information openly targeting us to whomever. Despite all of this, our home in San Cristobal,
where we had moved to help start La Escuela Tlatelolco which would
be based in Denver, became a hub of activity and a source of inspiration in reading, studying, discussing, and learning with family and
friends. Our neighbor, Craig Vincent, became a mentor to many of us,
as did Cleofas Vigil. They joined our home circle when visitors stayed
with us and we learned of activists and activism across the country.
Our kitchen table became the heart and axis of movement secrets,
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u hter and discussion. My children always listened and marvel say1
.: g"Wow, Mom, if these walls could talk."
1
g, My articles and column, "Despierten Hermanos," today I would
also say Hermanas, became a regular in El Grito del Norte, a grito that
could be read and heard from New York to Mexico, Cuba, Latin America, Puerto Rico, and all over the Southwest. I named the first column
"Despierten Hermanos" and when I sent the next article, Betita called
me to ask what I wanted to name it and without thinking I said, "Oh,
call it 'Despierten Hermanos."' And so the column became
Despierten Hermanos.
I am but one of many who walked this path of change: it took a
movement to change what this place called North Amerika had
become. These essays represent labor and thought at a time when we
even debated what to call ourselves. They are non-professional, most
unplanned, some with logic and some with no logic, some great, some
not so great and although diverse in subject, they remained consistent
in taking racial attitudes, institutions, and ruling powers to task. I
never claimed to be the best; actually I never even thought of myself
as a writer or columnist, other people said that, not me. I just rambled,
wrote my opinions my way, and ideas took shape flooding my mind
with new ones. People either liked them or if they didn't like them, it
made them think and pay attention to what took place in the country.
A new dawn opened for La Raza.
Of all of my writings probably the article that created the biggest
whoooraah turned out to be "The Woman of La Raza." This lost me
friends and made me a target for the renowned "Malinche" label. But,
like so many of my writings, the rewards were many and this article
opened centuries-old flood gates that poured forth in women's words
and thoughts. I knew "This is very important," and from this article
came a whole women's history book, The Women of La Raza, hopefully to be published soon. This women's book begins to define the
side of that mestizo face medallion we wore so proudly, La India.
The Chicana/o Movement is a vital chapter of Southwestern history, a history needed to inspire new dreamers as activists become the
elder generation. As we recall this chapter in Chicano history, we
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reseed the harvest of the Civil Rights Movement and cultivate the harvest of "La Revoluci6n Chicana" remembering that our ancestors
planted the first resisting seeds of non-defeat. This Revoluci6n is the
foundation of today's evolving issues, the metamorphosis of activism
that makes all movements more important than ever. It will take more
than thirty years to change 500 years of colonial racist exploitative
attitudes, changes which only you can make possible as we live the
sun of justice, The Sixth Sun.

Ci)Ci)Ci)
As I look back I remember, "To think that at one time even my
mother accused me of being a communist and threatened to report me
to the government as such." I always respected her and had never
answered her, but this time I answered:
"Go ahead, I will call the FBI for you and you can turn me in.
Who do you think I learned to be a revolutionary from? Remember
when you would say: 'Si yo supiera hablar ingles, ;_sa me hubieran
echado ala prisi6n?' Pues yo si se ingles, y ahora, l,Usted me acusa de
ser comunista? Andele, entregueme."'
Her little eyes blinked and after a long silence we both laughed,
hugged and cried as she said, "Hija de tu nana, me ganaste." I thought,
"Of course, I won, what do you expect from the daughter of the Mexican Revolution?"
Later, in 1968, I brought her to visit me in New Mexico and took
her to hear Reies Tijerina when he spoke at Espanola High School. I
will never forget the incredible look that came over her face as she
drank up every word. After he finished, my mother walked right over
to Reies, talked to him and hugged him, tearfully saying, "Nunca crei
que oyera en este pais las palabras y verdades que ha dicho usted."
After we left, I smilingly hugged her and reminded her that now,
she too was a communist. jVIVA LA REVOLUCION, SIEMPRE!
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Viviendo y luchando: The Life and
Times of Enriqueta Vasquez
Years later, Enriqueta Vasquez still remembered how whenever
she visited the local hamburger joint in the town of La Junta, Colorado, she was handed her order in a paper sack. The restaurant's policy was to accept her money but not allow her to eat it inside. As the
sign on the front door clearly read: "No Mexicans Allowed." Born in
1930 in nearby Cheraw into a family of farm workers who traveled the
southern portion of the state, Vasquez had often experienced blatant
discrimination against people of Mexican descent. After World War II
began, however, the restaurant's segregationist policy suddenly struck
her as intolerable. Was not this war being fought in the name of freedom and equality and against a regime that embraced a creed of racial
superiority? And did she not have three older brothers serving in the
U.S. military fighting on behalf of American democracy? Although
just barely a teenager, she decided to write a letter to the local paper
in La Junta in which she railed against an injustice noted by many
Mexican-American civil rights activists at the time: although apparently good enough to risk their lives overseas, Mexican Americans
were not good enough to be treated as equals at home. 1 Faltering only
at signing her name, she used the initials "HV" for "Henrietta
Vasquez" having been renamed by a teacher upon entering the first
grade. Then without telling anyone in her family, she mailed the letter
and shortly afterward saw it in print. 2 Long before she had become a
well-known columnist for El Grito del Norte, a leading Chicano
Movement newspaper, Enriqueta Vasquez was taking up the pen
against injustice.
Continuing that crusade as an adult, Vasquez's columns for El
Grito del Norte showcased a distinctive voice of protest that was
XlX
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fierce yet always hopeful. The main aim of her columns, entitled
"jDespierten Hermanos!" [Wake up, Brothers and Sisters!], was to
rouse an ethnic population that had long been described as a "sleeping giant." Toward that end, Vasquez employed equal parts anger and
humor to offer a Chicana perspective on such weighty topics as
racism, sexism, imperialism, and poverty. As a columnist, she drew
upon her own life experiences to insist upon the primacy of the Chicano struggle. Yet during an era of tremendous political dissent,
Vasquez consistently situated the Chicano Movement within a broader, even global, effort to advance equality. Candidly and even bluntly
speaking truth to power, her columns traveled beyond New Mexico,
where El Grito del Norte was published, and beyond the Chicano
Movement. In the hope of allowing a new generation to reflect upon
and perhaps find inspiration in her call for justice, this anthology has
collected Vasquez's writings as they appeared in El Grito del Norte
from 1968 to 1972.
An anthology of Vasquez's work serves another purpose: to
underscore the contributions and complexities of the Chicano Movement more than thirty years after its height. Vasquez was an ardent
champion of Chicano cultural nationalism, or Chicanismo, the main
guiding philosophy of the Chicano Movement. In the words of the
1969 El Plan Espiritual de Aztlcm, a foundational blueprint for the
Chicano Movement that Vasquez strongly endorsed, nationalism was
"the key" to advancing "total liberation from oppression, exploitation,
and racism." 3 For more than a century, Mexican Americans had battled against discrimination in education, housing, employment, and
the administration of justice. Yet during late 1960s and early 1970s,
activists who called themselves "Chicanos" and "Chicanas" promoted a politics of cultural identity that challenged long-held assumptions
about the history and contemporary role of the racial-ethnic group
within U.S . society. Rejecting any notion of themselves as newcomers
or immigrants, Chicano Movement participants like Vasquez insisted
instead that Mexican-origin people in the United States were indigenous to the continent and therefore were residing in their homeland.
Aware of the difficulties of making that claim a reality, advocates of
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Chicano cultural nationalism insisted that a critical first step was to
promote cultural pride, which, they hoped, would lead to ethnic unity
and, in tum, greater political clout for all Mexican Americans.
Proud to be a participant in what proved to be the most intense
and widespread struggle for social justice by Mexican Americans in
the history of the United States, Vasquez nevertheless grappled with
the dilemmas posed by this prescription. Many of her columns
revolved around the same set of implicit questions: How might Chicano Movement participants foster unity with those Mexican Americans outside the movement? What was to be the relationship between
a politicized Mexican-American population and the majority society?
And given the stated goal of "total liberation," what practical steps
could Chicanos-and Chicanas-take to improve their status day-today? Her search for "answers" in her columns was revealing. Certainly, Vasquez's cultural nationalism never precluded her interest in feminism or socialism or coalition-building in general. Although the
angry criticism that Vasquez directed toward majority society was one
notable feature of her columns, her vision of a better future ultimately included Anglo Americans and Mexican Americans alike. Unwavering in her conviction that change was both possible and necessary,
on the pages of El Grito del Norte Vasquez crafted a unique pedagogy
of hope.
That hope endured despite Vasquez's intimate familiarity with the
pain of violence, poverty, and discrimination. For the past several
decades, scholars have employed the categories of race, gender, and
class as tools of analysis. Under these circumstances, much of
Vasquez's life could be read as a textbook study in subjugation. To
reduce her life story to victimization, however, omits her remarkable
resilience. For Vasquez, multiple confrontations with inequity simply
strengthened her resolve to fight against oppression. Yet in contrast to
her written work, and in sharp contrast to the academic attention paid
to several male leaders of the Chicano Movement, Vasquez's biography is not well known. It deserves to be. A chronicle of both suffering
injustice and triumphing against it, Vasquez's personal narrative provides tremendous insight into her published work, just as the work
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itself profoundly enriches our understanding of the Chicano Movement's significance overall.

~~~
Even as a child, Enriqueta Vasquez was always more inclined to
speak out than bow down. As she once matter-of-factly observed, "I
just had a strong sense of justice [from] somewhere." An intense personality was apparently hers from the start: her baby picture shows a
serious-looking Vasquez with her arms outstretched as if she were
orating on some pressing matter. Also true, however, was that her
experiences as a person of color, as a low-paid worker, and later, as a
single mother and as an abused wife sharpened and refined Vasquez's
innate sense of justice. Through much struggle and determination,
Vasquez finally arrived as a member of the Mexican-American middle class at the age of 3 8. Yet personality and personal experience had
by then forged a political activist. Not content to rest upon her accomplishments, Vasquez decided to abandon the comforts of a conventional life and devote herself full-time to the Chicano Movement
instead.
A child of the Great Depression, one of the defining experiences
of Vasquez's life appropriately enough was financial hardship. Her
parents, Faustina Perez and Abundio Vasquez, were among the estimated one million Mexicans who entered the United States during the
first third of the twentieth century. 4 Like many of their compatriots,
they left desperate to escape the violence, chaos, and poverty of the
Mexican Revolution. Traveling separately from the state of
Michoacan, both found low-paid work as farm laborers in Colorado
where they met and fell in love. Soon they were the proud parents of
a rapidly expanding family that joined them in the fields, the oldest
children working alongside their parents harvesting tomatoes, green
beans, beets, and onions, the next oldest watching over the youngest
ones. With only one younger sibling, Vasquez recalled pitching in
with odd jobs and then caring for her little brother. Yet despite the economic contributions of parents and children alike, the Vasquez family, like many Mexican-American farmworkers at the time, still could
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not afford basic medical care: only seven of Vasquez's 12 siblings
reached adulthood.
Given the strained economic circumstances of the family, one
bright spot was making music. Thanks to a traveling music teacher
named Bonifacio Silva, Vasquez learned to play the mandolin by age
five. Eventually, she also became proficient on the violin and guitar.
In fact, some of her happiest memories of her childhood against the
bleak backdrop of Cheraw, Colorado--muddy and cold in her recollection-were of song and dance. The family formed part of a village
band organized by el profesor Silva that traveled to neighboring towns
to celebrate such events as Mexican Independence Day, the 16th of
September. Later, when Vasquez would use her columns to extol the
richness of Mexican culture, her knowledge of traditional music buttressed this sense of pride.
As a young girl, Vasquez was closer to her father than her mother. Part of the reason was that she was an unrepentant tomboy who
loved sports and the outdoors. While her sisters called her "Henrietta," the name she had to use at school, her brothers called her "Henry"
or "Hank." Given the choice between embroidering with the girls and
helping the boys fix a car, Hank preferred the latter. Indeed, she
learned to drive by the age of 12 in order to help her family with
errands once her three older brothers had joined the military service
and her eldest sister had gotten married. By then, Vasquez also knew
how to shoot. The year before, her father, telling her stories of the
Mexican Revolution the whole time, had taught her how to fire a 22gauge rifle. Only half-joking, her mother warned that, given her
daughter's quick temper, teaching her to use a gun was probably a bad
idea. Nevertheless, both parents fueled Vasquez's innate sense of justice-as well as her sense of Mexican identity-by telling her various
times as she grew up, "los gringos se robaron esta tierra (The gringos stole this land)".
Her mother, a curandera (a healer), also imparted knowledge of
Mexican-and indigeneous Purepecha-culture. As Vasquez recalled,
her mother helped deliver dozens of babies in the Cheraw area. She
was a talented sobadora, having been taught by Vasquez's great-
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grandfather the art of indigenous therapeutic massage. Later Vasquez
would pay tribute to the wisdom of her mother in such columns as "La
Voz de Nuestra Cultura," which favorably compared the curative powers of traditional healing practices to Western medicine. By then, the
two women had grown closer in part because they shared a similar
political outlook. 5 As a youngster, however, Vasquez was painfully
aware that she was not her mother's favorite. That designation went to
an older sister who Vasquez years later described as beautiful, well
behaved, and fair-skinned. Vasquez, in contrast, was dark-complected.
Racism, another frequent theme in her work, consequently played
a part in her political evolution as much as poverty. Encountering subtle racism within her own family, she was assaulted by it outside her
home. At school, children were punished for speaking Spanish. When
Professor Silva arranged for the Cheraw banda to play at the school"and we were good," recalled Vasquez-band members played to an
empty auditorium. During a decade when deportations and repatriations to Mexico were common, Spanish-speaking parents preferred
not to venture into the English-only school setting, Vasquez recalled;
Anglo parents were apparently not interested. Only the school janitor
who was responsible for opening the doors for the event showed up.
Official segregation, as was the case with the hamburger joint and
most other restaurants in neighboring La Junta, was also commonplace. In La Junta, barbershops were also segregated. Closer to home,
the elementary school in Cheraw had two swings, one for Anglos and
one for Mexicans. Even if no Anglos were on the playground, Vasquez
remembered, the ethnic Mexican children would dutifully line up to
wait their turn on the swing designated for them.
Subsequent years provided ample evidence of how poverty and
racism were intertwined. As a teen, Vasquez landed a job at the local
cannery where she noticed that during the height of the harvest season, employees, virtually all Mexican-American women, were expected to work through the day and most of the night. Yet they did not
receive overtime pay. True to form, Vasquez wrote another letter, this
one to the U.S. Department of Labor, prompting government investigators to pay a call. Later, after she graduated from high school,
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Vasquez, an excellent typist, moved to Denver hoping to land a secretarial job. To her dismay, she was told at the state employment office
that most businesses were not ready to hire "Spanish American" girls
for office work. Especially, one might assume from the comment,
dark-skinned ones.
Vasquez's move was accompanied by dreams of a better future.
For a while, those dreams came true. After a tough month of searching, she found a job doing everything from janitorial to clerical work
in a furniture store owned and operated by a Jewish American man
and his son, neither of whom evidently minded hiring a Mexican
American. The wages were low, but the job had other benefits:
Vasquez learned a lot about running a business, and the father trusted
her to use the company car on weekends. She was young, happy, and
independent. As someone with access to a car, she was also popular,
with a wide circle of friends. Through this social circle she was introduced to a friend's cousin, a New Mexican man named Herman
Tafoya. They married in 1951. His parents struck her as "real nice
people," Vasquez recalled. "I always thought that if you came from a
good family, you were a good person."6 She was wrong. Five days
after the wedding, her husband beat her. Called to service in Korea, he
came back a heavy drinker and "even meaner." Vasquez thus came to
know violent injustice directed against her as a woman.
For several years, despite the beatings and her husband's alcoholism, Vasquez attempted to make the marriage work. A son, Ruben,
was born in 1952 while Tafoya was in Korea. Vasquez hoped that a
child might bring the couple closer together, but recalled that her hope
died once Tafoya returned unchanged. Nevertheless, in 1954, in
another attempt to foster family unity, Vasquez relocated the family to
Kentucky for several months so that Tafoya might pursue a job-training opportunity there. "I tried to do what he wanted," Vasquez
explained years later. 7 Like many women during the 1950s, she also
explained, she was convinced that the role of wives was to obey and
respect their husbands, and that divorce was not only unthinkable, but
also a personal failure on the woman's part. For several years, therefore, Vasquez devoted the strength of her personality toward trying to
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make the marriage work. Nevertheless, by the time Vasquez was pregnant with a second child, the unthinkable appeared as her only salvation. Deciding to separate from her husband, she returned to her parents' home in 1955, a single mother with one young child to support
and another on the way. After the birth of her daughter, Ramona, she
moved to a housing project in Pueblo where there was a medical specialist for Ruben, who had been born with a clubfoot.
Vasquez was a single mother for more than a dozen years. In her
columns, when Vasquez wrote about the endurance and strength of
Chicanas and the contributions they could make to the Chicano Movement, she spoke from experience. After the divorce, Tafoya had little
contact with her or their children. He rarely sent child support payments. For nearly two years, Vasquez was dependent upon welfare to
survive. Years later Vasquez remembered how stretched financially
she was during the mid-1950s, a full decade before Lyndon Johnson's
Great Society and War on Poverty initiatives bolstered such federal
programs as food stamps and Aid for Families with Dependent Children. 8 Her welfare check barely covered the rent. The supply of food
offered by community pantry scarcely lasted the month. Without
health insurance, whenever Ruben, who was also sickly with asthma,
needed to be rushed to the emergency room, Vasquez had to borrow
money to pay the doctor. 9 Even making a phone call was difficult, she
recalled, as she had to look for a neighbor's phone to borrow. But
Vasquez eventually landed on her feet. Her typing skills secured her a
secretarial job in a law office in Pueblo. Later in Denver, Vasquez
found a well-paying civil service job with good health insurance. By
then a divorced woman, she still feared her ex-husband and with good
reason. In 1960, Tafoya found her in Denver and beat her for the last
time. Overnight, she decided to pack up the family's belongingsthree suitcases full-and move to the Los Angeles area, where her
older brother lived.
During the three years she spent in Culver City just outside of
L.A., the Catholic Church proved a refuge. Vasquez had been baptized
Catholic not as an infant but at the age of 11. Part of the delay was
logistical: Cheraw did not have a local Catholic Church; the family
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attended mass in La Junta no more than once a year. But part of the
delay apparently stemmed from her parents' reluctance to make this
commitment on behalf of their daughter. Vasquez described her father
as especially "open-minded." "He encouraged me to attend the Mennonite church [in Cheraw] and whatever tent services came around so
that I could learn as much as I could about the Bible for myself." 10
Once in Culver City, however, Vasquez became deeply involved in the
affairs of the local parish even teaching catechism and taking her children and herself to mass and confession weekly. Years later she
remarked that her sense of Catholic guilt was so refined that she used
to make things up just to have something to confess to the priest. During this time, Vasquez worked at Hughes Aircraft as an executive secretary, but given the high cost of childcare, the family once again
could only afford to live in a public housing project. Certainly,
Vasquez's church involvement was accompanied by the hope that the
church would provide a positive influence for her children, a counter
to the negative environment of the housing project, which was
increasingly plagued by gang- and drug-related problems. In fact, the
danger posed by these problems prompted Vasquez to return the family to Colorado in 1963. Her now lengthy resume, embellished by
community college courses she had taken in California, quickly
secured her more civil service work, first at an air force base, then
with the Internal Revenue Service, and finally with the U.S. Attorney
General's Office in Denver.
The 1960s also marked Vasquez's introduction to political
activism. Her involvement in Chicano activism was largely a result of
her friendship with Rodolfo "Corky" Gonzales, an emerging Chicano
Movement leader. She had first met Gonzales in 1950 in Denver,
when he was already a well-known personality around town, a prizewinning boxer whose bouts she sometimes would attend. By the time
Vasquez returned to Denver, Gonzales was also an established businessman, a seller of bail bonds. Although Vasquez technically worked
for the prosecution, whenever she noticed a judge treating a defendant
unfairly, she would call Gonzales to see what help he could offer the
defendant. In 1964, Gonzales invited Vasquez to join the American
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G.I. Forum, a Mexican-American civil rights group founded by World
War II veterans. The following year, her Forum membership, commitment to racial equality, and strong administrative skills earned her a
position as one of the directors of Project SER (for Service, Employment, and Redevelopment; in Spanish "ser" means "to be"), a War on
Poverty program funded through the Forum. As a director, she visited
corporations in the Denver area such as Coors Beer and asked them to
start hiring Mexican Americans or face an economic boycott. For
Vasquez, as for many Chicano Movement participants, the Great Society's reform programs marked the opportunity to deepen their political involvement.
Yet the Chicano Movement also represented, in the words oflgnacio M. Garcia, "the rejection of the liberal agenda." 11 Along with
rejecting traditional party politics, activists doubted the ability of federal government programs to deliver upon their promises. In the case
of Gonzales, a political dispute hastened this rupture. Like Vasquez,
Gonzales had been active in local Great Society programs: he had
chaired the city's local War on Poverty board and headed an agency
called the Neighborhood Youth Corps. His career as a Democrat Party
loyalist, however, came to an end in 1966 when the city's conservative
paper, the Rocky Mountain News, accused Gonzales of favoring
Mexican-American groups in the dispersal of federal funds. The dispute concluded shortly thereafter when Denver's mayor fired Gonzales and Gonzales, in tum, announced his intention to form a new Chicano advocacy group called the Crusade for Justice. 12 Throughout,
Vasquez had been among many Denver residents who had rallied to
Gonzales' defense. She had joined picket lines outside the newspaper
office and written letters of support on his behalf. She immediately
joined the Crusade for Justice.
That was when Vasquez said she went "crazy," crazy for the Chicano Movement. She strongly believed that there was a need for an
organization like the Crusade, that there was a need for change. "I didn't want my kids to go through what I went through," she later said.
She was also impressed by Gonzales' leadership ability. "He was
everybody's hero," Vasquez recalled. "I always had a tremendous
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amount of respect for him. I just felt that this man was going to do
something." 13 As a result, Vasquez was willing to lend her secretarial
skills to the organization when a task needed to be done. When Gonzales decided to run for mayor as a means of encouraging voter participation in Denver's barrios, for instance, Vasquez was one of two
notary publics who collected signatures to get him on the ballot.
Understanding that Gonzales' chances of actually obtaining office
were slim-to-none, she nonetheless went door-to-door and set up registration tables everywhere from churches to bars. Along the way,
Vasquez found herself falling in love with a close friend of Gonzales,
an artist named Bill Longley, who was also deeply political. At the
time, Longley, who had served for a long time as a personal bodyguard for Gonzales, was also working as an artist for the Crusade.
When she decided to marry him after nearly 13 years as a single parent, Vasquez said, "Then I knew I was crazy. Artists don't even have
jobs!" 14
The union ushered forth a series of dramatic changes. First, both
partners changed their name. Dropping "Tafoya," Vasquez reverted to
her birth name. Born in Wyoming and of French ancestry, her husband
legally changed his "William" to the Spanish "Guillermo" (within
movement circles he became known as "Yermo"); "Longley" to the
original French "Longeaux." Committed to the Chicano Movement,
he added "Vasquez." Longeaux y Vasquez became their shared name.
Second, Vasquez broke from the Catholic Church. As a divorced
woman, she was not allowed to re-marry according to church teachings. Even before meeting Bill, she had inquired about an annulment
but found the cost prohibitive for a single mother earning a secretary's
salary. (For his part, Vasquez recollected, Bill was insistent that her
first marriage was a "bunch of hogwash~' not a life-long commitment
before God.) Unable to resolve her dilemma, Vasquez went to talk to
a liberal priest in Denver who told her to go ahead and re-marry and
be happy. "At that point," she said later, "I saw through the church." 15
Although she remained spiritual, Vasquez went on to write scathing
critiques of the Catholic Church as an institution. Yet a third change
occurred in April 1968 when Gonzales asked her and Bill to run a cui-
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Once moving to the state permanently, Vasquez and her husband
took other steps to nurture the relationship. First, the Longeaux y
Vasquez family embraced the precarious economic circumstances of
many of their Aliancista neighbors. During the 1960s, and as a direct
legacy of land loss, the average individual income in New Mexico's
northern counties was just over a $1,000 compared to more than twice
that for the state as a whole and almost three times that for the United States overall. 21 For their part, Enriqueta, Bill, Ruben, and Ramona
scraped by on a $142 disability pension that Bill received every month
for his military service during World War II. Their home, a 100-yearold adobe that Vasquez had purchased with her retirement savings
upon arriving, became another means of fostering good relations.
Nestled in the scenic Sangre de Cristo Mountains, the modest structure soon served as a popular gathering place for Alianza members as
well as for other Chicano Movement activists who came from across
the Southwest to rest and recuperate. In still another display of solidarity, Vasquez, although not a land-grant claimant herself, made it a
point to attend Alianza meetings regularly.
The result for Vasquez was a deeper appreciation of the historical
roots of Chicano protest. She credited Tijerina, whom she labeled a
"brilliant" and "dynamic" leader, with bringing renewed attention to
the 1848 Treaty of Guadalupe Hidalgo that had concluded the U.S.Mexico War. According to the treaty, the property rights of Mexican
citizens in the ceded territory were to be "inviolably respected." 22 Yet
across the new U.S. Southwest, as Tijerina constantly pointed out,
Mexicans experienced massive land dispossession through fraud,
intimidation, and the imposition of new judicial and tax systems that
favored the conquerors. 23 To Vasquez, Tijerina's insistence that a historical wrong had been committed reverberated with the childhood
memory of her parents telling her that the Southwest had once
belonged to Mexico. Strongly identifying with the land-grant movement as a result, Vasquez recalled that Tijerina had one central message for all Chicanos, whether they were the descendants of long-ago
Spanish colonists or, like her, the offspring of more recent Mexican
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immigrants (as well as a migrant to an urban area). It was: "This is our
land."
By the summer of 1968, Vasquez was among a group of Alianza
supporters who were determined to get that message out by starting a
newspaper. Stepping in as editor was Elizabeth "Betita" Martinez,
who was then a full-time staffer with the Student Non-Violent Coordinating Committee (SNCC). At the time, SNCC was making the transition from civil rights to Black Power politics. Meanwhile, Martinez,
a former editor with Simon & Schuster in New York, had just finished
a book about the Cuban Revolution. With SNCC and herself both pursuing new directions, Martinez took an exploratory trip to New Mexico to investigate the possibility of starting a newspaper. Acutely
aware she was an outsider to the state's politics and culture, Martinez
first conducted a tour of the northern portion of the state to ask dozens
oflong-time Alianza supporters what was their vision for a paper. Her
traveling companion was Beverly Axelrod, a San Francisco-based radicallawyer who had defended several Black Panthers before coming
to New Mexico to offer legal advice to Tijerina. 24 This inclusive
approach paid off: as Vasquez remembered, El Grito del Norte seemed
to emerge organically from the region's circle of activists. Indeed,
among the earliest supporters of the newspaper were several participants in the 1967 courthouse, including Jose Madril, Juan Valdez,
Tobias Leyba, and Baltazar Martinez. Other early supporters included
Craig Vincent of the Vincent Ranch; Valentina Valdez, a young Alianza member originally from San Luis, Colorado; Anselmo Tijerina, an
older brother of Reies and a committed organizer for the land-grant
movement; Rini Templeton and John DePuy, both artists in the area;
Maria Varela, like Martinez a veteran of SNCC; and the future novelist John Nichols, who contributed cartoons. Before long, such local
personalities as Cleofas Vigil, Vasquez's neighbor, and Fernanda
Martinez, a fiery land-grant activist from Tierra Amarilla among others had joined the list of regular contributors.
With a staff that featured Aliancistas and other activists, imported
professionals and homegrown talent, as well as folks with Spanishsurnames and those without, El Grito del Norte soon emerged as one
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of material possessions alone. Along the way, Vasquez proved fearless
in lambasting Anglo America. In one telling example, in a colu111n
promoting the richness of Chicano culture, she managed to challenge
Mexican Americans and criticize Anglo Americans at the same time.
Demonstrating her impatience with the long-standing notion among
academics and Mexican Americans alike that ethnic group members
suffered from an "inferiority complex," Vasquez instead denounced
Anglo American "superiority problems." "You know, just studying the
lifeless Gringo (heaven knows they have studied minorities enough)
one can feel sorry for them and wish that one could help them with
their superiority problems," she opined. "I think that minorities can do
this and I think we should." 31
When it came to race relations between Anglo Americans and
Mexican Americans, Vasquez walked a fine line. On the one hand,
Vasquez reserved her most acidic comments for a people and a
lifestyle that she labeled "Gringo." As she flatly announced in another column: "80% of Gringo society is reported to be neurotic and 50%
of the people are hypochondriacs." 32 Although Vasquez routinely
incorporated material that she had gained from reading news magazines such as Time and Newsweek and from talking to friends like
Craig Vincent, a few statistics used in her columns were clearly the
product of artistic license as was the case here. To Vasquez, "Gringo"
society was characterized by an unrelenting drive for profit, as she put
it, the "DOG-eat-DOG concept whose total goal" was "named
MONEY" 33 On the other hand, she made clear that her use of the
pejorative term "Gringo" was meant to refer specifically to white
privilege and the misplaced values of mainstream society and not to
whites in general. "When we speak of Gringo, we do not particularly
hate all white people," she explained in 1969, "but we refer to their
social system as 'Gringo.' That is what we don't like."34 Supporting
this distinction was her frequent appeal for Anglo Americans to reconsider their priorities and learn from Chicanos. "Raza has a beautiful
way oflife and has a lot to contribute to the majority," Vasquez offered
in one instance. 35 Or to rephrase her somewhat ironic suggestion,
minorities could "help" members of the majority with their superior-
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roblems and much more. Vasquez knew that discrimination was
tty lpbut so too was the possibility of Mexican Americans and Anglo
rea
Americans working together for the benefit of both groups.
Just as important, Vasquez's negative portrayal of majority society was as reflective of_ the era's counterc~ltur~ as it was congruent with
the sentiments of Chicano cultural nat10nahsm. When Vasquez suggested, for example, that Mexican Americans return to a "humanistic
way of life" that was rooted in the land and environmentally friendly,
her inspiration was her hippie neighbors as much as her indigenous
ancestors. By 1971, the Taos area boasted nine hippie communes with
names like Hog Farm, New Buffalo, and the Reality Construction
Company. 36 To many Spanish-speaking New Mexicans, these "longhairs" represented only the most recent Anglo invasion-and with
good reason. 37 Years later Vasquez remembered how the hippies used
to swim nude at local watering holes to the dismay of more socially
conservative local folks or, worse, use the acequias, the region's communal irrigation system that dated from colonial times, as their personallatrine.38 Still, Vasquez was favorably impressed by the hippies'
attempt to build a communal way oflife. At a time when impoverished
native New Mexicans were leaving the rural north of the state in order
to look for a city job, she recalled, hippies were determined to support
their communes by living off the land. As a columnist, she suggested
that Chicanos attempt to do the same. "Let's start thinking in terms of
feeding ourselves instead of feeding the grocery stores. Cooperatives
are certainly a big answer for the people," Vasquez advised her readers in 1969. "Let's go back to being more self-sufficient. Why do we
have to support Mr. Safeway, whoever or wherever he may be?"39
Although most of the communes collapsed a few years later, at the
time the utopian visions of her hippie neighbors informed Vasquez's
ideas about land, a central theme within the Chicano Movement.
Even more influential in this regard were her Native American
neighbors. The move to New Mexico had provided Vasquez the opportunity to reconnect with her indigenous inheritance. Living just a few
miles away from the Taos Pueblo, she made it a point to attend festivals and ceremonial days there as much as she was able to as a non-
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Pueblo Indian. These included the traditional foot races held every
May, the festival in honor of San Geronimo, the patron saint of the
Taos Pueblo, held every September, and the matachines, a proces.
sional dance that merged European and Indian traditions, held each
Christmas. These experiences, combined with her own continued
reading of such authors as Carlos Castaneda, convinced Vasquez that
'
as she explained years later, "the basis of a lot of our own [Chicano]
culture is indigenous." From this feeling of cultural connection, moreover, emerged a sense of political solidarity. Vasquez was supportive
of another land struggle culminating in northern New Mexico at the
time: the ultimately successful campaign by members of the Taos
Pueblo to regain control of their sacred Blue Lake and surrounding
acreage from the federal govemment. 40 Although Vasquez was not
directly involved in that struggle, she did receive frequent updates
about it from Craig Vincent, who was close to the main architect of
the final 1970 agreement, a Taos elder named Paul Berna1. 41
Her respect for Native American sovereignty soon complicated
Vasquez's interpretation of Aztlan. Aztlan was the mythic homeland of
the Aztecs that many Chicano Movement participants claimed as their
rightful inheritance in 1969 when they endorsed El Plan Espiritual de
Aztlan, which outlined a series of Chicano Movement political, economic and cultural objectives. Regarding Chicanos, the prologue to
the plan also asserted: "We are a nation. We are a union of free pueblos. We are Aztlan."42 In this dramatic appropriation, Chicano Movement participants thus extended their claim to the land back in time to
not just before the U.S. invasion of Mexico's northern territories but
to before the European invasion of the Americas. In attendance at the
conference, Vasquez celebrated that point of view. "Somos Aztlan!
[We are Aztlan!] Aztlan Is Reborn!" began her report about the gathering.43 Or as she explained years later, by emphasizing the indigenous roots of Chicano culture, Aztlan: "brought us back to our beginnings . . . . It gave us a myth . . .. This made us a tribe." For a short
while, Vasquez even considered the possibility of carving out a separate Chicano nation within the United States.
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Two meetings, however, prompted her to reject the territorial
tion as political infeasible and, equally important, hardly liberating
~:r Native Americans. The first meeting occurred in the immediate
aftermath of the Denver conference when Vasquez eagerly sought out
a lawyer friend of hers to ask him a series of interlinked questions
concerning the legal status of Mexican Americans, the concept of
Azthin, and the provisions of the Treaty of Guadalupe Hidalgo. As
Vasquez recalled, the lawyer confirmed her opinion that Mexican
Americans should rightfully enjoy treaty and tribal rights on par with
Native Americans. Any heady sense of entitlement, however, soon
crumbled before the grim realization, as she put it years later, that
"there was no way that we were going to be allowed to take back this
land" from the United States. A second important meeting for
Vasquez occurred a few months later when she traveled to San Francisco to attend a conference in support of those Native Americans who
had been occupying Alcatraz Island since November 1969. As she
recalled, Native American activists at the gathering "felt threatened"
by talk of Aztlan and "had a hard time grasping [the concept]." Their
concerns, Vasquez remembered, "made me really think: what does
nationhood really mean? Do we have in mind that this is our land and
[that] we are going to fight for it?" Convinced the answer to the second question had to be "no" given the relative power of Chicanos
within the United States, Vasquez next sought to reconcile Chicano
land claims and Native American concerns. "This is where I really
delved into our history," she later commented, and so found herself
"on the road to spirituality." Specifically, Vasquez turned to indigenous ideas upholding the sacredness of the land and rejecting private
land ownership. Aztlan, she concluded, had "to take hold in the deepest self" not emerge from a legal document. To Vasquez, the relationship between Mexican Americans and the land remained a fundamental cultural and political precept. Yet, influenced by interactions with
Native American activists, she rejected the idea that Mexican Americans should seek sole physical possession of any part of the presentday U.S. Southwest in favor of the idea that Chicanos and Chicanas
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needed to nurture their sense of cultural and spiritual belonging to the
land.
That conclusion, however, did not mean Vasquez was abandoning
political protest. To the contrary, her spiritual journey as a member of
Aztlan proceeded concurrently with her political radicalization. While
the move to New Mexico had plunged her full-time into a world of
leftist organizing, a trip to Cuba during the summer of 1969 cemented Vasquez's commitment to revolutionary social change. She had
gone upon the invitation of the Cuban government, which wished to
advertise the revolution's accomplishments to foreign correspondents
ten years after the 1959 revolution that had brought Castro to power.
Traveling through Mexico (and returning via Canada), Vasquez
arrived in Cuba as a representative of El Grito del Norte. She immediately liked what she saw: socialism at work. Cuba seemed like a
"solution," she later recalled. "I saw all the things [that] we talked
about ... saw [that] ... it's possible to have a country that is sharing.
Many experiences really affected me."44 Certainly, land reform in
Cuba struck her as entirely consistent with the type of communal land
use that she had been advocating. Yet Vasquez later recalled that she
was probably most touched by a smaller detail: the racial composition
of an orchestra that she had heard. Whereas in the United States, symphonic musicians were usually white, Vasquez, a lover of music, noted
that in Cuba white people, black people, and every shade in-between
were up on stage. Such positive memories lingered. Well past the fortieth anniversary of the Cuban Revolution, Vasquez remained a committed leftist. "I certainly embrace socialism. I can't see any other
solutions," she noted in 2003. "This country (the United States) could
feed the world if it wanted too."
During the Chicano Movement, the question of advancing sweeping social change inevitably raised the question of violence. Like
many within the Chicano Movement, Vasquez refused to rule out its
use. To the contrary, part of her admiration ofthe Cuban Revolutionand of the revolution in Vietnam-was that the Cubans and Vietnamese had actually taken up arms to achieve their goals. On occasion, Vasquez even pondered whether Chicano activists should do the
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same. "I guess people are supposed to be submissive and robot-like
and take all of this crap," she wrote in one 1970 column that made
clear that meek acceptance was not her style. Instead, as she confessed
in this moment of frustration: "I do believe that the only thing that Tio
Sam will listen to anymore is violence and demonstration, if you don't
have power and money to be heard."45 The implicit threat contained in
the article, however, was an anomaly for Vasquez who generally dismissed violence as a strategy because it was unnecessarily dangerous
for a vulnerable political minority.
The use of arms for purposes of self-defense was another matter.
Vasquez not only strongly believed that Chicanos had a right to defend
themselves if threatened, but she also was convinced that being able
to do so, as she later explained, was "very important; it empowers people a lot." After all, she asked in 1969, "How can one guarantee complete non-violence when one lives in a completely VIOLENT country?"46 Indicative of the tenor of the times, Vasquez, along with many
other area activists, routinely engaged in target practice outside her
home, everyone bringing their own weaponry. Notably, the article that
Vasquez wrote encouraging Chicanas to become politically organized,
featured a drawing by her husband of Vasquez holding one of their
rifles. 47 Years later Vasquez stressed how deeply rooted and widespread was the conviction among Chicano activists at the time that
violence might erupt at any moment.
Near constant police surveillance was a major source of tension.
In New Mexico, Vasquez noticed what she assumed were unmarked
police cars following her whenever she drove. Vasquez received
unique confirmation of that suspicion in an article that appeared in the
March 1969 issue of American Opinion, the publication of the ultraconservative John Birch Society. Entitled "New Mexico: The Coming
Guerilla War," the article's premise was that a grand conspiracy to
wage war against the United States was about to burst forth among
Alianza supporters. Studded with almost comical references to "Castroite terrorist Tijerina" and "Rudolpho sic 'Corky' Gonzales-the
Red-nosed Mutineer," the article less comically also included mention
of a "Ms. Henrietta Vasquez Tafoya," the make of her car, and the car's
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registration address, suggesting that the author had been in close contact with law enforcement officers who, in turn, had been closely
monitoring Vasquez. 48 That June, Representative O.C. Fisher, a conservative Democrat from Texas, inserted the entire article in the Congressional Record, adding by way of explanation merely that it contained "some interesting information."49 By then, Vasquez's politics
apparently also had piqued the interest of the FBI. 50
The late 1960s and early 1970s offered plenty of proof to Chicano
Movement participants like Vasquez that protest carried significant
risks beyond mere surveillance. Three months before she moved to the
state, for example, the Alianza's headquarters in Albuquerque were
firebombed, just one episode in a series of anti-Alianza attacks that
was to continue for several years afterward. 51 Violence turned deadly
in January 1972, when two Black Berets, one of whom had worked for
El Grito del Norte as a photographer and reporter, were shot and
killed by police in Albuquerque. According to police, the two men had
fired first and were probably attempting to steal dynamite from a construction site. According to the newspaper, the deaths were highly suspicious, not least because the activists were about to expose the mistreatment of Chicanos in prison. 52 Indeed, Vasquez's article updating
an abuse scandal at the Santa Fe state prison appeared in the same
issue dedicated to the memory of Antonio Cordova and Rito Canales,
the two slain Black Berets. 53 As a continuing member of the Crusade
for Justice, Vasquez also observed relations between that organization
and law enforcement deteriorate over the years. In 1972, for example,
she was at La Raza Park in Denver when clashes between Chicano
activists and police at the park sent teargas wafting through the crowd.
The following year, Luis "Junior" Martinez, a 20-year-old Crusade for
Justice member was shot to death by Denver police during a confrontation. Although Vasquez was not in Denver when the shooting
occurred, she knew Martinez from the summers he had spent attending the cultural school that she and her husband had operated for the
Crusade. During these visits, the teenager had apparently fallen in
love with northern New Mexico. He was buried in the San Cristobal
cemetery just a stone's throw from Vasquez's front door. 54
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For five years, despite an atmosphere marked by occasions of
danger and uncertainty, a committed cadre of volunteers had kept the
newspaper running from its offices in Espanola. As early as November 1968, the staff received a phone call from a person who, after
receiving directions to the newspaper office in order to subscribe in
person, shouted "Thank you, you communist!" before slamming the
phone down. 55 In addition, although the vast majority of the letters to
the editor were enthusiastic of the newspaper's efforts, in early 1973
one vitriolic exception appeared. The missive thanked the newspaper
for confirming the writer's "beliefs about the overall idiotic stupidity
of 90% of the scumy filthy wetback welfare paratites spicks that have
invaded my country from the south." (The newspaper retained the
original letter's misspellings.)56 By then, El Grito del Norte had relocated to Las Vegas, NM in order to take advantage of an offer of free
office space by one supporter and to be closer to several key volunteers. The final edition of the newspaper in August 1973 nevertheless
made an oblique reference to mounting pressures. "To our enemies,
we say: don't celebrate. The spirit that El Grito voices will never die,"
the announcement of closure read. "Hasta la victoria."57
Vasquez embraced the sentiment. After the newspaper stopped,
she remained busy as an artist, activist, and author. During the 1970s,
she painted murals in Taos as well as in El Mirage, Arizona, as part of
a larger project to recognize the contributions of women farm workers
there. 58 She also co-authored with Elizabeth Martinez a Chicano history entitled Viva La Raza! published by Doubleday in 1974. In 1977,
she traveled to China as part of a Taos-based U.S.-China friendship
association whose members sought to secure that the entrance into the
United Nations for the People's Republic of China. She also became
more deeply involved in indigenous spirituality, meeting with Native
American elders in the United States and Mexico. In 1992, five hundred years after the Spanish arrival in the Americas, Vasquez traveled
to Spain as part of an intertribal indigenous delegation that provided
through speeches and ceremony a counter-balance to the nation's festivities marking the anniversary. Since then, she has frequently participated in sacred ceremonias as an elder and has nearly completed

xliv

Lorena Oropeza

Introduction

another book-a sweeping history of the women of La Raza from
indigenous times to the present. Still the traveler, she also visits college campuses to speak to students. Tellingly, during the days of El
Grito del Norte, the headshot that usually accompanied her columns
had showed Vasquez looking past the camera and seemingly into a
brighter future. Although El Grito del Norte ended, Vasquez, like so
many people associated with it, continued to work toward that better
future.

~~~
This anthology was truly a collaborative project. Of course, the
heart of the volume is the 44 essays that Vasquez wrote for El Grito
del Norte. The co-editors, Dionne Espinoza and myself, contributed
the concluding and introductory essays, organized Vasquez's columns
thematically into six chapters, and included short introductions to
each chapter. We also decided to annotate the essays in order to clarify references to people and events that the passage of time had sometimes made obscure. In addition, in the hope of gaining Vasquez the
broadest audience possible, we included translations of sections that
originally appeared only in Spanish. At the same time, recognizing
that Vasquez's use of two languages testified to her rich cultural background, instances of "Spanglish" in the text remained. Finally, in
honor of the activist life of Rini Templeton, an artist whose work frequently appeared in El Grito del Norte, we selected six of her drawings, five of which originally appeared in the newspaper, to grace each
chapter's opening page. 59
The anthology's origins date back more than decade ago when the
words of Enriqueta Vasquez first captured the attention of both of us
independently. In 1994, Dionne, then completing a doctoral dissertation in English at Cornell University, interviewed Vasquez as part of
her research exploring the ways in which Chicanas participated in the
predominantly cultural nationalistic Chicano Movement. 60 Meanwhile, also completing a doctoral dissertation at Cornell in the field
of history, I was impressed with Vasquez's incisive criticism against
the war in Vietnam. 61 Although Dionne and I had known each other at
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Cornell, neither of us knew of the other's interest in Vasquez or, more
enerally, the Chicano Movement, until we were both Chicana disser;ation fellows and office mates at the University of California at Santa
Barbara during the academic year 1994-1995. I interviewed Vasquez
for the first time in 1997 after Dionne kindly provided the phone number. That same year, two ofVasquez's most well-known essays on Chicanas were reprinted in an anthology of Chicano Movement-era selections, entitled Chicana Feminist Thought: The Basic Historical
Writings. 62 During my first interview with Vasquez, the first of many
as it turned out, I remember almost casually mentioning that all of her
work should be collected and published in a single volume. It was not
long before all three of us agreed that this was a very good idea
indeed.
Still, competing visions for this project soon surfaced. Most significantly, true to her activist spirit, Vasquez hoped to update all her
articles so that they could speak more directly to current events. Aware
that some were written quickly and in the thick of the moment, she
also hoped to revise and polish them as necessary. Together Dionne
and I convinced Vasquez that the columns as they were written at the
time were invaluable primary sources. Except for correcting obvious
typos and adding some accent marks, the columns therefore appear as
they did in El Grito del Norte with the addition of the annotations and
translations. It is impossible to over-emphasize the courage of
Vasquez in accepting this format. If she had had her druthers, for
example, she certainly would have tweaked some of her negative comments about technology circa 1969 to reflect her current great appreciation for her computer. Similarly, Vasquez would have sought to
explain that her promotion of Chicano culture as a columnist was
never meant to bind Chicanos-or Chicanas-to a static set of precepts, but to encourage them to explore their indigenous heritage as
an unexploited resource. What ancient wisdom was possibly available
to them in terms of medicine, spiritual enlightenment, and ideas on
land use? Adding to her concerns was this introduction because
Vasquez is fundamentally a private person. While she had shared the
Wisdom gained from experience as a columnist, she had always avoid-
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ed revealing the details of those experiences with others for fear
seeming too eager to grab the limelight. A lot of convincing t
place on this point, too. In the end, Vasquez trusted two scholars :
were not participants in the Chicano Movement with not only conte 0
tualizing and analyzing her columns but also her life story.
~That story is important. Although recent years have seen a flUrry
of publication about the Chicano Movement, the vast majority of theSe
books are stiii focused upon four male leaders. Specifically, Reies
Lopez Tijerina, Rodolfo "Corky" Gonzales, Jose Angel Gutierrez, a
founder of the Raza Unida Party of Texas, an independent Chicano
political party, and, most of all, the iconic Cesar Chavez. 63 This new
work revived discussion about the successes, failures, political strate.
gies, and vision of the Chicano Movement. Stiii, many of these
accounts, by virtue of their focus on male leadership, inevitably omitted or obscured the considerable efforts of thousands of other individuals, half of whom were women. To capture the political evolution of
one Chicana through her own words, along with the related scholarship of two academics, therefore, specifically highlights the gender
dimensions of the Chicano Movement. What prompted Chicanas like
Vasquez to join the movement? What appeal did Chicanismo hold for
them? What did they as women hope to accomplish? Unfortunately,
this single anthology cannot do justice to all of the women of El Grito
del Norte (never mind record the remarkable history of the newspaper
overall). But, along with a handful of other writings about Chicana
activists, it is a start. 64
The aim of this volume, however, is to do more than fill a gap in the
scholarly literature. The power ofVasquez's voice offers a corrective to
the polarization of representations about the Chicano Movement that
was occurring outside of academia at the start of the twentyfirst century. On the one hand, one of the most celebratory interpretations suggested that the Chicano Movement was the MexicanAmerican version of the African American civil rights movement.
Appearing often in high school and coilege textbooks, this interpretation naturaily featured Cesar Chavez prominently. After all, the labor
leader was not only the most well-known Mexican American to
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ecade of protest, but also the one whose commitment
from a d
emerge dh·an non-violence most closely paralleled that of Martin
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Jr and other civil rights advocates. On the other hand
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time a much more stmster vtew o
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d at the sa
'
an be found on the Internet, cable news shows, and even some
could a er pages. Conservative
.
.
me d.1a personaI"1t1es
repeate dly
newsp
· on cuIturaI pn·de and eth kedPthe Chicano Movement 's emp h as1s
a~~nity as inherently dangerous and divisive. They offered as con011c . e proof of their point of view a line found in the Plan de Aztlan,
C USIV
··por Ia Raza Todo, Fuera de la Raza Nada," which these non-Spanish speakers insisted meant, "For the race, everything, for those outside the race, nothing." 65 Thus, the Chicano Movement was either
applauded as a familiar form of protest in the civil rights mold or, conversely, condemned as a Nazi-like bastion of reverse racism.
Ironically neither interpretation directly addressed the complexities and nuances of the Chicano Movement, which often paired integrationist goals with militant language. Indeed, the on-going tension
between seeking inclusion, in terms of removing barriers to equality,
and endorsing separatism, in term~ of a:fii!:ffi!!J.g Chic~no_cl!!~r~l and
political unity-a tension that Vasquez _consist(:ntly exploredbecame one of the hallmarks of the Chicano Movell!.ent. Emphasizing
the political implications of cultural pride, including pride in the complicated racial inheritance ofLatin America, one Spanish-speaker and
former Mechista explained the meaning of "Par la Raza Todo, Fuera
de La Raza Nada" this way in 2003: "By or through this mixed up
mongrel of a race, everything. Outside, or without, them, I
have/am/can do, nothing." 66 Veterans of the Chicano Movement
meanwhile noted that the slogan of el Movimiento Estudiantil Chicano de Aztl!m, the Chicano Movement group attracting the severest
criticism, was actuaily "La Union Hace La Fuerza (Unity Creates
Strength)."67 These correctives corroborate a central message found
in Vasquez's writings a generation before, that Chicano solidarity was
always a means to an end, the end being Chicano empowerment and
not, despite the angry criticism-tl:lat she and other Chicano Movement
participants directed at Anglo America, whit~- de-feat. Writing at a time
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that celebrated revolution, Vasquez advocated radical social change.
At the same time, her politics, filtered through her own experiences
and tempered by circumstances, maintained a sense of what was politically possible. Fierce, funny, and full of faith in a better future, the
writings of Enriqueta Vasquez perfectly exemplified the Chicano
Movement's complex character. With great pleasure, we present her
work here.
Lorena Oropeza
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an overview of this civil rights strategy that World War II amplified, see Lor;;
Oropeza, jRaza Si! jGuerra No!: Chicano Protest and Patriotism during the Viet.
nam War Era (Berkeley: University of California Press, 2005), especially Chapter 1.
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history interviews that I conducted with Enriqueta Vasquez on June 28, 1997 in San
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Espinoza's are in hers.
3 "El Plan Espiritual de Azthin," reprinted in F. Chris Garcia, Chicano Politics: Read·
ings (New York: MSS Information Corporation, 1973), 170-172. The plan is also
easy to find on the world wide web.
4
Manuel G. Gonzales, Mexicanos: A History of Mexicans in the United States
(Bloomington: Indiana UP, 1999), 113.
5
After Enriqueta took her mother to hear Reies Lopez Tijerina, the leader of a New
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6 Espinoza interview with Vasquez, June 13, 1994.
7 Oropeza interview with Vasquez, May 14, 2003.
8 Gareth Davies, From Opportunity to Entitlement: The Transformation and Decline
of Great Society Liberalism (Lawrence: UP of Kansas, 1996), 158, 171.
9 She was fortunate that the March of Dimes paid for his foot operations.
10 Vasquez, "Jumping through the Crossfire," January 13, 2001.
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!999), 56, 140.
1994, a Mississippi jury convicted Byron De La Beckwith, a white supremacist,
with murder in connection to the Evers case.
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2000).
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Gardner, 183.
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Victor Westphall, The Public Domain in New Mexico, 1854-1891 (Albuquerque:
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26
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27
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28
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Revolution (El Paso: Cinco Puntos P, 2000,) 17. Arthur Kopecky, New Buffalo:
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